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REGENERATION. 

ERRONEOUS  INTERPRETATIONS,  &c. 


IN  the  preceding  Tract  we  endeavoured  to  prove  two 
points,  and  we  hope,  satisfactorily,  namely, — 1,  that  Re- 
generation, according  to  the  Scriptures  and  the  church  of 
England,  is  a  holy  and  "  spiritual  change  of  heart  and 
faculties,"  and  that  the  "  relative  privileges"  of  justifica- 
tion, adoption,  and  a  title  to  salvation,  are  always  con- 
nected with,  but  do  not  form  any  part  of  regeneration  ; — 
2.  That  every  definition  or  interpretation  of  regeneration 
which  does  not  include  real  holiness  of  heart,  is  indubitably 
defective  and  erroneous. 

In  the  present  Tract  we  shall  especially  attend  to  three 
particulars;  we  shall  endeavour, — 1.  To  remove  some 
erroneous  interpretations; — 2.  To  obviate  objections,  and 
explain  some  difficulties,  arising  out  of  texts  of  Scripture 
which  seem  to  recognise  a  "  relative  regeneration"  or  to 
speak  of  persons  as  holy  or  regenerate,  whose  character 
does  not  indicate  true  holiness  of  heart; — and,  3.  To 
examine  into  the  genuine  nature  of  that  instruction  which, 
as  true  sons  of  the  church,  we  are  in  duty  bound  to  afford 
to  our  congregations,  in  consequence  of  the  views  which 
our  church  takes  of  regeneration. 
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SECTION  I. 

Erroneous  interpretations. 

The  notion  of  regeneration  advocated  by  a  dignified 
writer,*  as  not  including  either  in  its  nature  or  necessary 
connexions,  any  thing  of  real  holiness  of  heart,  or  a 
spiritual  change  of  nature,  is  essentially  erroneous. 

The  views  of  regeneration  pleaded  for  by  another,f 
though  professedly  agreeing  with  our  own,  will  not  bear 
our  axioms  in  their  essential  branches,  inasmuch  as  it 
does  not  appear  that  his  interpretation  of  regeneration  is 
necessary  to  salvation.  Whilst  he  confines  regeneration 
to  baptism,  p.  63,  et  passim,  he  does  not  so  confine 
salvation.  He  allows,  as  Bishop  Bethell  and  Professor 
Pusey  also  allow,  that  both  adults  and  infants  may  be 
saved  without  baptism,  pp.  29,  166.  Hence  their  notion 
of  regeneration  must  be  essentially  defective. 

We  must  likewise  decline  various  other  interpretations 
adopted  by  persons,  who  admit,  under  certain  modifica- 
tions, a  notion  of  regeneration  essentially  different  from, 
or  additional  to  a  radical  change  of  heart;  and  which, 
when  possessed,  does  not  render  such  radical  change 
unnecessary.  But  this  notion  involves  a  "  two-fold  " 
"  regeneration." 

An  author  I  observes,  "  that  our  church  considers  all 
her  members  as  having  undergone  a  two-fold  change ;  one 
in  their  nature,  the  fruit  of  which  is  repentance  and  faith  ; 
the  other  in  their  state  and  condition,  by  which  the  bless- 
ings of  the  Gospel  are  conferred."  These  benefits  consist 
"  in  pardon  of  sin,  the  privileges  of  adoption,  and  the 
reward  of  eternal  life." 

Thus  far  we  have  the  satisfaction  to  agree  with  our 
author.  But  he  also  states  that  "  our  church  has  appro- 
priated the  term  regeneration  to  the  change  in  our  state 
and  condition,  to  the  conferring  of  inestimable  privileges 
and  spiritual  blessings,  to  the  introduction  of  a  new  and 
glorious  order  of  things  :" — "  that  with  her,  baptism  and 
regeneration  are  synonymous  and  convertible  terms :" 
though,  as  the  "  exception"  and  not  "  the  rule,"  she 
"  occasionally"  uses  the  term  in  the  homilies,  for  a  "renewal 

*  Bishop  Bethell.  f  Archbishop  Lawrence. 

t  Mr.  Jerram. 
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of  the  soul :"  but  that  the  "  change  of  mind — the  renewal 
of  the  soul — are  no  part  of  baptismal  regeneration  ;  they 
are  distinct  in  themselves,  and  take  place  at  different 
times." 

Here,  certainly,  we  very  widely  disagree,  for—; -first.  The  re 
are  here  two  distinct  and  separate  regenerations  taught, 
differing  both  in  nature  and  time  ;  the  one  consisting  in 
the  "  renewal  of  the  soul;"  the  other  of  the  inestimable 
privileges  "  of  the  Gospel :" — secondly,  This  would  sever 
a  new  nature,  including  faith  and  repentance,  from  pardon 
of  sin  and  eternal  life,  and  would  make  each  regeneration 
useless  without  the  other ;  or  else  a  baptised  person  might 
have  eternal  life,  without  a  new  heart,  and  an  un- 
baptised  person  might  perish  with  it !!  It  would  seem, 
indeed,  that  the  opinion  of  every  person  who  separates, 
as  Bishop  Bethell  also  does,  holiness  of  nature  from  re- 
generation, must  be  involved  in  the  same  inconvenience. 
So  dangerous  is  it  to  separate  what  God  has  united  ! 

Some  appear  to  describe  regeneration  as  a  certain  latent 
kind  of  seed  in  the  soul,  which  may  afterwards  be  brought 
into  a  real  change  of  nature,  but  which  is  not  considered 
to  be  such  at  its  commencement.  And  others  speak  of 
it  as  "  some  special  gracious  effect,"  which  is  not  easily 
defined,  but  which  is  still  intended  to  be  understood  in  a 
sense,  not  inclusive  of  a  holy  change  of  nature. 

There  are  two  essential  objections  in  the  way  of  such  an 
application  of  the  term  Regeneration.  The  one  is,  what 
we  have  just  been  proving,  that  the  interpretation  is  not 
the  right  one.  The  other  is  this  :  their  interpretation  will 
not  remove  the  difficulty  which  its  adoption  is  expressly 
intended  to  obviate.  For,  either  these  interpretations  are 
intended  to  meet  and  to  embrace  the  church  language,  or 
they  are  not.  If  they  are  not,  it  is  very  manifest  that  no 
end  is  answered  by  them  ;  they  are  perfectly  useless.  If 
they  are  intended  to  meet  it,  how  do  they  answer  the 
design  ?  This  seminal  kind  of  grace,  laid  up  for  the 
acceptance  and  use  of  the  mind  "  as  the  faculties  ripen," 
whether  it  apply  to  infants  or  adults,  does  not  appear  to 
be  considered  as  any  real  regeneration  now.  How,  then, 
can  the  church  doctrine  of  "  Regeneration"  be  satisfied 
by  it  ?  It  is  clearly  inadequate  and  nugatory. 

It  is  contended  by  another,*  who  has  many  advocates, 
*  Bishop  Hopkins. 
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that  though  it  be  manifestly  proved,  that  spiritual  regene- 
ration, as  taught  by  our  church,  is  a  moral  change  of  the 
heart  and  affections  into  the  image  of  God — and  thus  the 
idea  which  confines  regeneration  to  baptism  cannot  be 
supported — yet,  there  may  be  a  "  two-fold"  doctrine  of 
regeneration  taught  in  our  offices,  somewhat  differently 
modified,  perhaps,  from  the  one  just  noticed.  And  that 
this  must  be  admitted,  in  order  to  explain  how  the  church 
connects  regeneration  with  baptism,  and  yet  teaches  a 
spiritual  regeneration,  which  does  not  always  take  place 
at  baptism.  A  sentiment  thus  authorised,  and  not  unfre- 
quently  adopted  among  men  of  piety  and  intelligence, 
should  not  be  lightly  regarded  ;  and  therefore  we  will 
submit  it  to  a  careful  examination. 

This  prelate  (with  whom  another*  also  appears  to  unite) 
says,  "  There  are  two  ways  of  dedication  to  God  ; — the 
one  external  by  men  ; — the  other  wrought  by  God  him- 
self, by  the  operation  of  the  Holy  Ghost."  p.  417. 

He  further  adds,  that,  ««  as  there  is  this  two-fold  dedi- 
cation and  separation,  so  there  is  also  a  two-fold  sancti- 
fication — there  is  an  external,  relative,  or  ecclesiastical 
sanctification — there  is  an  internal,  real,  and  spiritual 
sanctification. "  Reference  is  made  to  the  baptismal 
offices :  there  he  says,  respecting  infants  (but  we  must 
not  forget  that  the  same  is  said  in  the  office  respecting 
adults),  "They  are  regenerated  as  they  are  incorporated 
into  the  church  of  Christ."  Again,  "Infants  therefore 
are  in  baptism  regenerated  by  the  Holy  Ghost,  because 
the  Holy  Spirit  of  God  appoints  this  ordinance  to  receive 
them  into  the  visible  church,  which  is  the  regenerate  part 
and  state  of  the  world. "f  p.  426.  And  he  says  further, 
that  "  Baptism  is  the  immediate  means  of  our  external 
and  relative  sanctification  to  God. — By  this  holy  sacra- 
merit,  all  that  are  partakers  of  it  are  dedicated  and  sepa- 
rated to  him."  p.  418. 

Respecting  this  TWO-FOLD  sanctification,  the  one  external 

*  Bishop  Pearson. 

t  Though  generally  true,  the  author's  language  here  is  not  universally 
applicable.  "  The  visible  church,"  though  it  embrace  the  chief  number, 
is  not  correctly  identical  with  the  "  regenerate  part  of  the  world."  In  this 
mistake,  which  perhaps  is  not  uncommon,  we  shall  hereafter  perceive,  a 
great  deal  of  the  confusion  and  error  on  the  subject  of  Baptismal  regene- 
ration take  their  origin. 
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and  relative,  effected  by  men — the  other  internal  and  spi- 
ritual, wrought  by  God  himself;  we  would  observe,  that 
it  appears  to  us  both  inexpedient  and  mischievous.  Sup- 
pose that  a  relative  regeneration,  which  necessarily  takes 
place  at  baptism,  were  admitted,  we  cannot  perceive  its 
utility  ;  it  would  neither  explain  the  Scriptures  referred 
to  by  this  prelate,  nor  the  doctrine  of  our  church.  If 
spiritual  regeneration  be  not  described  in  baptism,  where 
is  it  to  be  found  ?  And  if  found  or  possessed  at  baptism, 
how  is  a  relative  one  also  needed  ?  If  both  are  effected  or 
assumed  at  baptism,  what  purpose  do  they  serve  ?  There 
appears  to  be  no  use  or  necessity  for  two  regenerations, 
unless  one  is  viewed  as  the  handmaid  or  representative  of 
the  other.  We  conceive  that  this  two-fold  dedication  will 
in  no  sort  answer  the  purposes  intended  by  its  adop- 
tion :  — 

I.  It  does  not  accord  with  the  sanctification  and  sepa- 
ration of  man,  as  required  by  the  Scriptures  and  by  our 
church. 

We  are  ready  to  admit  the  use  of  these  terms,  in  their 
application  to  external  and  relative  ideas ;  such  as  the 
temple,  priests,  vessels,  vestments,  the  sacramental  ele- 
ments, and  the  water  of  baptism,  &c. — and  that  this 
dedication  is  not  necessarily  any  more  than  "external" 
or  "  relative." 

We,  however,  greatly  object  to  the  idea,  that  when  a 
rational  soul  is  devoted  to  God,  it  should  be  supposed  to 
be  only  relative.  We  are  satisfied  that  there  is  no  evi- 
dence for  this  in  the  Scriptures,  or  in  our  Church  docu- 
ments. Material  things  can  only  admit  of  an  external 
dedication.  But  man  can  set  apart  his  heart,  mind,  and 
affections,  to  holy  purposes.  Therefore,  God  requires 
these  in  his  law  and  covenant.  This  claim,  therefore,  is 
admitted  as  well  as  pledged  and  sealed  in  baptism.  Still 
when  men  are  thus  dedicated  to  God,  it  is  real,  not  rela- 
tive devotedness.  An  office  may  be  called  holy,  because 
of  its  connexion  with  God  and  divine  things  ;  and  persons 
or  things  may  be  called  holy  which  are  devoted  to  such 
offices.  But  in  baptism,  there  is  no  dedication  to  an 
office.  In  that  ordinance  the  person  is  devoted  directly 
to  God — baptism  itself  is  the  office  or  means  by  which  this 
is  effected  ;  but  the  direct  end  and  ultimate  design  is  de- 
votedness to  God;  the  relation,  if  any  relationship  be 
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really  formed,  is  to  Him.  There  is  nothing  intermediate 
or  official  in  this  dedication.  This,  however,  is  not  rela- 
tive but  real  sanctification.  It  is  not  a  relation  of  alliance 
but  of  likeness  and  conformity — a  correspondence  of  the 
heart  with  God. 

This  idea  of  separation  or  sanctification  is  manifestly 
taught  us  by  our  Saviour,  when  he  says,  "  for  their  sakes 
I  sanctify  myself,  that  they  al§o  maybe  sanctified  through 
the  truth."  This  implied,  in  our  Lord,  "a  separation' 
from  the  habits  of  the  world,  from  sin  and  sinful  propen- 
sities, and  from  all  compliance  with  Satan's  devices.  His 
conduct  under  his  temptation  evidently  shews  us,  that  he 
declined,  in  all  their  inviting  forms,  "  the  lust  of  the  flesh, 
the  lust  of  the  eye,  and  the  pride  of  life."  This  "  sancti- 
fication," moreover,  included  a  perfect  "dedication"  of 
soul  and  body  to  the  love,  service,  and  will  of  God. 
Therefore  "  they, "his  disciples,  being  "  sanctified  through 
the  truth,"  must  do  the  same  : — they  were  "  baptised  into 
his  death,"  his  life,  his  example. 

Baptism  signifies  no  less,  and  it  demands  no  more. 
The  baptismal  office  requires  of  every  person  introduced 
into  the  church  of  God  and  devoted  to  his  service,  that 
he  "  renounce  the  world,  the  flesh,  and  the  devil," — that 
he  "  believe  in  God  and  serve  him," — and  that  he  "  fol- 
low the  example  of  our  Saviour  Christ,  and  be  made  like 
unto  him"  in  all  "  virtue  and  godliness  of  living."  These 
are  the  essential  requirements  and  design  of  baptism.  If 
these  be  complied  with,  it  implies  real  sanctification  :  the 
true,  primary  and  direct  aim  of  baptism,  which  is  the  union 
of  the  soul  with  God,  is  attained.  If,  however,  no  change 
of  mind  is  produced,  what  is  there  which  can  be  called 
sanctification  ?  What  is  there  of  a  relative  nature  which 
has  taken  place  ?  The  relation,  which  is  alone  pretended 
to  be  sought,  is  the  connexion  of  the  mind  with  God  ; 
this  is  the  only  primary  and  great  design — the  only  pro- 
fession— the  only  object.  If,  then,  this  relation  be  genuine, 
the  sanctification  is  real  ;  the  soul  is  in  union  and  alliance 
with  its  Saviour :  it  bears  His  sacred  image  as  a  child 
bears  the  likeness  of  its  parent.  To  speak  then  of  a  per- 
son as  relatively  sanctified  to  God,  under  a  profession,  the 
only  object  of  which  is  real  sanctification — consisting  in 
the  union  and  likeness  of  the  soul  to  Him — to  speak  of  a 
relative  sanctification  taking  place  when  this  relation  of 
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the  mind  to  God  does  not  take  place,  seems  clearly  ima- 
ginary, and  is  putting  the  shadow  for  the  substance  and 
the  image  for  the  reality. 

We  know  it  is  further  supposed,  that  a  relation  to  the 
church  is  likewise  aimed  at ;  and  that  this  dedication 
being  performed  by  man,  is  the  "  external"  and  ecclesi- 
astical sanctification  and  regeneration  contended  for.  To 
this  we  reply,  that  we  must  not  puzzle  the  inquiry  by  con- 
founding things  that  differ :  either  this  dedication  means 
a  dedication  to  God — or  to  the  church,  or  to  both.  If  to 
God,  or  both  to  the  church  and  God,  our  previous  obser- 
vations will  here  apply.  If  to  the  church  alone,  we  would 
then  remark — 

1.  That  this  is  confessing  that  our  church,  by  all  she 
says  about  the  holiness  and  purity,  which  we  have  proved 
to  belong  to  her  doctrine  of  regeneration,  only  means  this 
relative  sanctification  ;  or,  that  by  this  ecclesiastical  sanc- 
tification which  is  contended  for,  the  church  doctrine  of 
regeneration  is  not  meant.     But,  if  so,  the  whole  point  is 
given  up.     For  the  sole  question  is,  what  does  the  church 
mean  by  her  doctrine  of  regeneration  ?    The  answer,  there- 
fore, if  it  is  intended  to  be  an  answer,  must  be — she  means 
this  relative  or  ecclesiastical  regeneration.     Then  it  will 
follow— 

2.  That  whatever  is  said  of,   and  connected  vrith,  the 
church  doctrine  of  regeneration  must  be  true,  of  all  those 
who  are  incorporated  into  the  church,  and  thereby  rela- 
tively regenerated   in  baptism.     This   is   manifest.     For 
the  church  language  respecting  baptism  and  regeneration, 
is  expressly  intended  to  be  accounted  for  by  this  very 
interpretation.     If  this  be    allowed,  then    they  who  are 
incorporated  into  the  church  by  baptism,  must  be  not  only 
relatively  but  spiritually  "  regenerate," — must  be  washed 
and  sanctified  "  by  the  Holy  Ghost," — must  be  "  regene- 
rated" by  God's  "  Holy  Spirit,"  and  made  "  his  children 
by  adoption  and  grace," — must  have  undergone  "  a  death 
unto  sin  and  a  new-birth  unto  righteousness  ;" — yea,  must 
have  received  "  remission  of  all  their  sins,  and  been  made 
heirs  of  his  everlasting  kingdom."    All  this,  and  whatever 
else  is  connected  with  the  regeneration  described  by  our 
church,  must  be  predicated  of  every  person  who  is  baptised 
and  thus  incorporated  into  the  church. — As,  however,  the 
above  consequences  necessarily  result  from   our  substi- 
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tuting  "  relative1'  or  '*  external  regeneration"  for  the 
regeneration  of  Scripture,  as  taught  by  our  church,  it 
manifestly  follows,  that  the  premises  from  which  these 
inadmissible  consequences  flow,  are  certainly  erroneous  ; 
and,  that  this  external  separation  and  dedication  are  not 
the  separation  and  sanctification  required  by  the  Scrip- 
tures and  by  our  church. 

II.  This  external  dedication  will  not  accord  with  the 
official  character  of  baptism. 

External  dedication,  it  is  asserted,  is  effected  "  by  men." 
But  it  seems  to  be  overlooked  that  this  is  assuming  what 
is  gratuitous  and  without  foundation.  There  is  no  testi- 
mony that  God  effects  one  regeneration  and  man  another. 
When,  therefore,  it  is  asserted  "  that  baptism  is  an  ordi- 
nary means  appointed  by  Christ,  for  the  real  and  effectual 
sanctification  of  his  church,"  it  cannot  be  intended  to 
imply  that  when  this  real  and  effectual  sanctification  takes 
place,  on  the  part  "  of  God,"  that  an  additional  sancti- 
fication is  effected  "  by  man."  The  whole  is  one  concern, 
one  spiritual  object ;  all  of  which  belongs  to  God,  Minis- 
ters can  do  nothing  but  for  Him,  and  as  'his  stewards. 
They  are  ambassadors  for  Christ.  They  preach  his  word, 
enlist  in  his  cause,  instruct  in  his  truth,  baptise  in  his 
name.  They  act  entirely  under  the  authority  of  the  Most 
High.  They  are  his  substitutes.  All  they  do  is  of  God. 
The  cause  is  His  cause,  His  ordinances,  house,  success. 
When  ministers,  therefore,  introduce  persons  into  the 
church,  this  external  introduction  is  not  the  ultimate  or 
final  end.  The  true  design  of  baptism  is  not  an  introduc- 
tion into  the  "  external  church,"  but  to  God.  This  is  the 
direct  end  in  all  God's  institutions  :  and  the  minister  can 
make  no  change  in  His  appointments  or  in  their  design. 
Art.  26.  Whenever,  therefore,  he  performs  the  office,  it 
is  for  the  ends  and  purposes  for  which  God  has  appointed 
it.  The  minister,  then,  ought  not  to  be  considered  as 
doing  one  thing  and  God  another.  He  is  the  instrument 
of  the  Holy  Ghost,  who  works  through  him  and  by  him. 
He  does  not  baptise  in  his  own  name,  or  in  the  name  of  the 
church  ;  nor  does  he  introduce  the  baptised  into  the 
church,  excepting  as  it  is  the  church  of  Christ.  There- 
fore, in  our  office,  "  being  regenerate,"  and  "  being 
grafted  into  the  body  of  Christ's  church" — are  virtually 
one  and  the  same  thing,  and  are  announced  at  the  same 
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instant— both  being  declared  immediately  after  the  recep- 
tion of  baptism.  In  all  this  the  priest  has  no  "  external" 
duties  to  perform — the  whole  is  of  a  spiritual  import  and 
intention. 

THE  EXTERNAL  concern  is  of  another  character.  It  is 
awfully  true  that  many  are  only  external  worshippers  ; 
but  from  what  does  this  arise  ?  clearly  from  the  hypocrisy 
or  self-deception  of  the  person  baptised.  It  cannot  fairly 
be  ascribed  to  God — to  his  ordinances — or  to  his  minis- 
ters. For  God  has  no  where  prescribed  a  merely  "  exter- 
nal" service, — nor  appointed  any  ordinance  for  admission 
to  it, — nor  ever  shewn  his  approbation  of  it.  All  good 
certainly  comes  from  God.  Defectiveness  is  inherent  in 
human  nature.  Where  man  falls  short,  he  falls  short  of 
what  God  has  prescribed.  His  minister  does  not  produce 
or  cause  this  defectiveness  ;  he  performs  the  same  office 
towards  all  who  are  baptised  : — baptism  requires  and  sym- 
bolizes the  same  holy  affection  in  all.  When  men,  there- 
fore, come  short  of  what  God  has  prescribed  and  required 
in  baptism,  such  persons  are  not  the  "  saints  of  God,"  holy 
and  regenerate.  They  are  called  saints,  as  we  shall  by 
and  by  see,  from  their  profession  of  a  religion  of  a  higher 
and  spiritual  order. 

If  it  be  true,  as  it  is  contended,  that  "  baptism  is  an 
ordinary  means  appointed  by  Christ  for  the  real  and  effec- 
tual sanctification  of  his  church,"  it  must  be  allowed  that 
our  church  uses  baptism  with  the  same  design.  If,  how- 
ever, "real  and  effectual  sanctification"  be  aimed  at  by 
our  church  in  baptism,  it  is  evident  that  these  ideas  must 
enter  into  her  description  of  doctrine  ;  and  that  real  and 
effectual  sanctification,  as  we  have  already  proved,  is 
included  in  the  church  doctrine  of  regeneration.  Then, 
also,  it  undeniably  follows,  that  "  only  a  relative  sanctity, 
not  real,"  is  not  the  doctrine  of  our  church. 

III.  External  dedication  will  not  explain  those  pas- 
sages of  Scripture,  for  the  exposition  of  which  it  was  pri- 
marily invented.  His  lordship  especially  refers  to  the  pro- 
phet Isaiah  ;  and  quotes  from  chapter  i.  "  My  people 
is  foolish :  they  have  not  known  me.  My  people  doth 
not  consider.  Ah !  sinful  nation,  a  people  laden  with 
iniquity,  a  seed  of  evil  doers  !"  The  Bishop  then  adds, 
"  Yet  they  are  still  God's  people."  p.  420. 

1.  Our  first  enquiry  here  must  be;  namely, — Does  this 
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"  relative,"  this  "  external,"  this  "  ecclesiastical"  regene- 
ration meet  and  explain  these  and  similar  cases  ?  And  is 
the  appointment  of  "  baptism  for  man's  immediate  and 
relative  sanctification  unto  God,"  satisfied,  and  duly  ful- 
filled in  these  examples?  If  it  be  so,  it  must  be  admitted 
as  very  portentous.  What !  has  God  instituted  an  ordi- 
nance— a  sacrament  of  circumcision — which  requires  no 
more  of  these  professors?  And  has  our  Saviour  Christ 
appointed  baptism  upon  the  same  principle?  Does  it 
allow  professors  to  be  "  sinful"  and  "  laden  with  iniquity, 
a  seed  of  evil  doers?" — to  be  "children  that  are  cor- 
rupters  ?"  What !  is  Christ's  holy  baptism  appointed  for 
this  end  ?  And  is  Christ,  then,  indeed  become  the  "  mi- 
nister of  sin  ?"  Must  we  admit  that  our  Saviour's  sacred 
ordinance  is  thus  ecclesiastically  profane  ! !  If,  however, 
all  this  is  to  be  abhorred,  we  instantly  perceive  that  the 
cases  are  not  met, — the  difficulty  is  not  removed, — the 
hypothesis,  therefore,  does  not  apply:  —  the  evil  still 
remains.  Then  no  advantage  is  gained  by  it. 

2.  If,  however,  as  must  be  admitted,  and  probably  will 
be  contended  for,  this  "ecclesiastical"  baptism  requires 
more  than  these  and  other  wicked  professors  afford  it,  the 
hypothesis  is  given  up. — The  purpose  for  which  it  was 
devised  is  not  answered. — The  Scriptures  remain  unex- 
plained by  it. — It  is,  therefore,  vain  and  nugatory.  If, 
then,  as  is  evident,  more  be  required  than  these  mere 
formalists  afforded,  we  must  inquire  how  much  more  was 
demanded  ?  Surely,  all  that  is  required  in  any  case  : — 
all,  that  is  necessary  for  God's  honour,  and  the  soul's  sal- 
vation. That  is  to  say,  it  must,  and  does,  now  merge 
into  our  interpretation,  for  there  is  no  other.  Baptism 
must  (and  there  is  but  "  one  baptism")  require,  pre- 
scribe, symbolise,  and  seal,  "  real  regeneration,"  "  real 
purity  of  heart"  and  true  spirituality  of  mind.  Indeed, 
if  we  examine  only  these  very  cases,  which  are  above 
referred  to,  we  shall  learn  the  truth  of  all  we  contend  for ; 
namely, — 1 .  That  mere  external  ecclesiastical  service  is  not 
approved  of  God,  much  less  appointed  by  Him ;  for  he 
says,  "  My  soul  hateth"  it :  and  he  loathes  the  idea  of 
supposing  that  He  had  prescribed  an  ordinance  of  this 
description  :  He  demands,  "  who  hath  required  this  at 
your  hands?" — 2.  That,  even  of  these  very  men  God 
required  the  heart;  as  is  evident  from  this  language, 
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"  wash  you,  make  you  clean,  put  away  the  evil  of  your 
doing  from  before  mine  eyes,  cease  to  do  evil,  learn  to  do 
well."  And  from  the  promise  which  he  makes  on  the 
supposition  of  this  being  done,  "  Come  now  and  let  us 
reason  together,  saith  the  Lord  :  though  your  sins  be  as 
scarlet,  they  shall  be  white  as  snow  ;  though  they  be 
red  like  crimson,  they  shall  be  as  wool."  Isaiah  i. 
14.  16.  18.  It  is  plain,  that  nothing  short  of  "holiness 
in  the  inward  parts,"  was  either  prescribed,  appointed,  or 
approved  by  God,  in  such  passages  of  Scripture  as  those 
which  our  right  reverend  author  has  adduced  the  hypo- 
thesis of  "  relative  or  external  regeneration,"  on  purpose 
to  explain. 

SECTION  II. 
Relative  Regeneration. 

We  have  already,  as  we  trust,  satisfactorily  proved 
that  the  true,  genuine,  and  primary  idea  of  dedication 
to  God  in  baptism,  implies  a  real  spiritual  devotedness,  or 
holiness  of  heart,  which  holiness  must  of  necessity  destroy 
the  hypothesis  of  "relative  regeneration,"  in  the  sense 
which  we  have  been  opposing.  While  we  retain,  there- 
fore, the  phrase,  *'  relative  regeneration,"  as  a  conve- 
nient and  expressive  language,  we  shall  use  it  in  a  sense 
essentially  different  from  the  one  which  we  decline.  It 
may,  therefore,  be  considered  desirable  that  we  should  ex- 
plain how  regeneration  is  to  be  understood  with  regard  to 
those  passages  of  Scripture  which  appear  to  admit  of  a 
lower  meaning  of  the  words  holiness,  &c. :  and  such  a 
meaning  as  is  applied  to  all  professors ;  yea,  to  a  whole 
"  nation  :"  and  how,  moreover,  we  are  to  understand  the 
Church  of  England,  wherein,  as  Bishop  Hopkins,  &c. 
have  largely  contended,  she  appears  to  allow  of  all  such 
persons  as  being  "  regenerate,"  who  have  been  baptised  : 
and,  whether  any  light  can  be  thrown  upon  the  meaning 
of  the  terms  Baptism  and  Regeneration,  as  almost  indif- 
ferently used  for  the  same  thing  by  the  Fathers  of  the 
primitive  church?  which  are  points  particularly  insisted 
on  by  Archbishop  Lawrence,  Bishops  Bethell  and  Mant, 
and  Professor  Pusey,  &c. 

The  full  examination  of  every  point  branching  out  of 
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these  various  subjects,  would  require  more  time  and  space 
than  we  can  afford ;  if,  therefore,  we  can  give  any  thing  like 
a  suitable  and  consistent  Key  to  the  whole  matter,  we  hope 
the  reader  will  be  satisfied.  That  remarkable  passage 
contained  in  our  Lord's  interview  with  Nicodemus,  in  the 
3rd  chapter  of  St.  John's  Gospe/,must  be  reserved  for  special 
notice  in  a  future  number. 

I.  We  shall  explain  what  we  mean  by  relative  regene- 
ration. 

That  God  himself  calls  those  "  saints  and  sanctified 
who  are  members  of  the  church  of  Christ,  and  thereby 
federally  or  relatively  holy,"  421 ;  and  that  in  all  the 
Epistles,  as  well  as  in  the  Old  Testament,  the  apostles  ad- 
dress their  churches  as  "  saints  and  faithful  brethren," 
without  exception  ;  though  some  of  these  professors  were 
far  from  being  spiritually  holy  ;  and  could,  therefore,  be 
viewed  only  as  persons  "  relatively"  holy,  or  relatively 
regenerated. 

We  fully  admit  the  above  statement ;  and  acknowledge 
that  all  the  circumcised  Jews,  and  all  the  baptised  Chris- 
tian church  were  called  "  saints  and  faithful  brethren." 
The  only  difference  between  us  is,  the  ground  or  reason 
why  they  were  so  called.  The  hypothesis  we  have  rejected 
considers  that  there  are  two  ideas  of  regeneration — one, 
external — another,  spiritual :  and  that  the  "  external  re- 
generation," or  mere  act  of  baptism,  entitles  persons  to 
be  called  saints,  &c.,  though  another — even  a  **  real 
regeneration" — is  necessary  to  salvation.  We,  on  the 
other  hand,  consider  that  persons  are  called  saints,  &c., 
not  because  they  have  been  "  externally  regenerated," 
but  because — 

They  PROFESS  a  truly  spiritual  and  internal  regeneration. 

God  requires  of  all  professors  true  holiness,  and  nothing 
less  ;  all,  therefore,  though  very  many  come  short,  profess 
true  repentance,  true  faith,  and  real  spiritual  regeneration, 
in  their  baptism.  We  shall  hereafter  see  that  they  "  co- 
venant" with  God  ;  make  "  oath,"  as  it  were,  to  Him  ;  and 
"  avouch"  God  to  be  their  God;  and  God  avouches  them 
to  be  his  people.  This  PROFESSION  made,  this  "  holy  cove- 
nant" solemnly  entered  into,  includes  every  thing  we  have 
contended  for,  both  on  the  part  of  God  and  man.  On 
God's  part,  grace  and  salvation ;  on  man's,  fidelity  and 
spiritual  regeneration.  But  spiritual  and  relative  mercies 
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here  unite, — reference  is  made  to  something  which  is,  or 
is  supposed  and  allowed  to  be,  real. 

1.  Relative  regeneration,  then,  will  thus  appear  to  be 
only  the  IMAGE  or  REPRESENTATIVE  of  REAL  regeneration  ; 
and  not,  therefore,  another  regeneration  independent  of  it: 
but  a  regeneration  professing  to  be,  and  so  far  allowed  to 
be,  the  real  one.     Every  person,  according  to  the  doctrine 
of  the  Scriptures  and  the  church  of  England,  professes  in 
his  baptism,   a  real    sanctity — a   spiritual  regeneration. 
But  if  he  come  short,  his  holiness  or  regeneration   is  not 
real,  but  only  professed.     What,  however,  does  this  pro- 
fession relate  to  ?     Doubtless  to  that  of  which  profession 
is  made  ;  viz.  real  regeneration.     Then  "  relative  regene- 
ration," we  consider  is,  or  ought  to  be,  so  called,  because 
of  its  relation  to  real  regeneration  ;  and  not  because  of 
any  relation  it  "  immediately"  bears  "  to  God." 

2.  Again.     It  is  likewise,  on  this  ground,  as  we  under- 
stand it,  that  God  calls  persons  professing  his  holy  cove- 
nant, "holy,"  "  saints,"  "  spiritual,"  "  regenerate,"  &c. 
It  is  very  common  in  Scripture  for  the  Almighty  to  speak 
of  persons  according  to  their  profession,  and  not  according 
to  their  character,  and  every  one  does  and  must  do  the 
same  when  addressing  men  as  a  body,  and  when  not  dis- 
criminating the  difference  by  which  they  are  individually 
distinguished. 

These  are  not  two  regenerations,  properly  speaking,  a 
relative  and  a  real ;  but  one  real,  true,  and  spiritual  rege- 
neration, with  the  profession  of  it,  in  those  who  do  possess 
it ;  and  a  profession  only,  of  real  regeneration,  in  those 
who  do  not  possess  it. 

This  appears  to  be  the  obvious  meaning  of  the  language 
of  the  Scriptures  (a  subject  to  which  we  must  parti- 
cularly attend  hereafter);  where  "  circumcision"  is  called 
God's  "  covenant."  Not  because  it  is  so  literally,  and  in 
fact,  but  because  it  represents  his  "  covenant,"  and  dis- 
tinguishes those  who  are  included  under  it.  Our  church 
also  expressly  conveys  to  us  the  same  idea  when  she 
informs  us  that  "  baptism  doth  represent  unto  us  our 
profession."  Our  "profession"  is,  to  "believe  in  God 
and  to  serve  Him."  This  implies  a  "  new  heart,"  or,  in 
other  words,  "  spiritual  regeneration."  Baptism,  there- 
fore, represents  this  profession  ;  or,  the  "  new-birth," 
which  was  at  baptism  professed. 
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3.  Baptism  among  the  early  Christian  Fathers  was 
sometimes  called  by  names  which  give  an  extravagant 
notion  of  their  opinions  respecting  it  and  its  effects.  Not 
only  do  they  (as  St.  Austin)  allow  "  the  sacraments,  be- 
cause of  the  resemblance  between  them  and  the  things 
represented  by  them,  to  carry  the  names  of  the  things 
represented  ;"  but  (as  Bingham  informs  us)  they  designate 
baptism,  "  indulgence,"  "  absolution,"  u  regeneration" 
"  unction"  "  illumination"  "  seal  of  the  Lord"  "  seal  of 
the  Spirit"  "the  gift  of  the  Lord,"  "  the  viaticum  " 
11  the  consummation"  "  salvation."  Common  sense 
assures  us,  that  those  holy  men  did  not  intend  all  this  in 
a  literal  sense.  They  wished  by  these  magnificent  words 
to  show  what  exalted  blessings  baptism  represented  or 
signified:*  and  what  Christian  profession  embraced. 

Hooker  argues  that  *'  sacraments  represent  or  signify — 
that  grace  available  to  eternal  life,"  and  "  are  what  they 
signify."  (B.  5.  s.  57.)  This,  however,  must  be  intended  to 
mean  not  in  fact,  but  in  name  and  intention ;  otherwise 
the  sacraments  would  themselves  be  "  eternal  life,"  or,  at 
least,  "  grace  available  "  thereto. 

A  modern  writerf  asserts,  that  "  the  identity  of  baptism 
and  regeneration  is  a  doctrine  which  manifestly  pervades 
the  writings  of  the  Fathers."  But  it  is  clear  he  can  only 
mean,  by  "  identity,"  the  sacrament,  sign,  or  represen- 
tative of  regeneration.  For  he  immediately  adds,  "That 
they  did  not  imagine  that  baptism  produces  any  saving 
effects  in  adults  without  faith  and  repentance,  or,  in  other 
words,  without  some  previous  renewal  of  the  inward 
frame."  (16.)  But  were  "  baptism  and  regeneration" 

*  We  do  not  wish  to  anticipate  too  much  any  future  notice  which  we 
may  find  it  desirable  to  take  of  the  Fathers.  But  we  will  make  two 
remarks.  Either  the  ancients  did,  or  they  did  not  mean  such  language, 
as  we  have  quoted  above,  to  be  understood  literally  and  without  modifica- 
tion. If  literally  and  without  modification,  it  is  plain  we  cannot  defer  to 
the  language  of  the  Fathers,  as  a  sure  guide  to  the  true  meaning  of  rege- 
neration. It  is  visibly  unscriptural,  enthusiastic,  and  unjust.  If  pot  lite- 
rally, then  we  must  seek  elsewhere  for  the  true  way  in  which  we  are  to 
understand  their  expositions  ;  and  ultimately  we  must  resort  to  the  Scrip- 
tures and  to  common  sense  for  an  interpretation  of  the  Faihers,  instead  of 
accepting,  implicitly,  the  Fathers  as  literal  and  canonical  interpreters 
of  the  word  of  God  !  We  are  bound  to  £et  up  some  mode  of  understanding 
and  modifying  their  language,  which  would,  if  literally  taken,  lead  us 
astray.  But  we  suppose  that  few  of  the  above  titles  were  given  to  bap- 
tism in  the  first  two  centuries, 
t  Bishop  Bethel!. 
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"  identical"  and  regeneration  included  "  forgiveness  of 
sin,  adoption,  and  a  covenanted  title  to  everlasting  life," 
as  his  lordship  says,  a  "  saving  effect"  must  unavoidably 
have  been  produced  whenever  **  baptism"  was  received. 

The  Fathers  manifestly  supposed  that  the  heart  of  the 
baptised  concurred  in  the  ordinance  ;  and  that  a  real 
and  spiritual  contract  and  divine  union  took  place,  at 
baptism,  between  the  soul  and  God, — that  the  person  was 
really  what  he  professed  to  be ;  and  thus  the  sacrament 
of  baptism,  sealing  and  representing,  his  new  birth,  came 
to  be  called  the  new-birth  itself.  Reference  was  made  to 
baptism  as  regeneration,  because  a  "  New  Creature"  was 
thereby  considered  as  brought  forth  into  the  spiritual 
world. 

II.  The  EVILS  of  the  hypothesis  respecting  relative  re- 
generation, which  we  oppose,  will  appear  if  we  further 
consider — 

1.  That  it  will  make  two  regenerations  necessary — one, 
a  "  relative  regeneration,"  always  accompanying  the  ad- 
ministration of  baptism  ;  and  another,  a  spiritual  and  real 
regeneration,  which  may  occur  at  any  period  of  life.     But 
this  doctrine  of  two  regenerations,  independent  of  and  un- 
connected with  each  other,  we  consider  as  a  very  dangerous 
thing.      It  would   introduce   confusion   and    uncertainty 
into  the  language  of   theology   in   this  most  important 
article  of  our  creed ;  and  teachers,  hearers,  and  readers, 
would  be  in  constant  danger  of  mistake  and  error.     The 
notion  that  two  essentially  different  and  unrelated  rege- 
nerations, involved  under    the  same  terms,  and  yet  not 
accurately,  or   at  all,   described  in  the  Bible,  as  it  re- 
spects the  real  qualities  by  which  they  are  distinguished 
from   each  other,    and   by  which  they  may   be    known, 
would  make  it,  we  should  think,  impossible  for  a  con- 
siderate and  pious  mind  to  believe  that  two  regenerations 
are  taught  in  the  word  of  God. 

2.  Further,  the  Scriptures  and  the  Church  of  England 
never  require,  or  approve  of,  any  relative  holiness  or  de- 
dication in  baptism,   independent  of   real  and  spiritual 
dedication. — 1.  We  infer  this  respecting   the  Scriptures, 
from  their  constant  reproof  of  the  frequent  attempts  of 
the  Jews  to  separate  the  profession  from  the  reality.  Ps. 
li.    16;   Isa.  i.    10—15.  24;    Jer.  xi.   2.    22;   viii.   34. 
18  ;  Ezek.  xvii.  15—19  ;   Hos.  vi.  4.  7;    viii.  1  ;  Mai.  ii. 
8,  9  ;  and  from  the  Almighty's  treatment  of  their  wicked 
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assumption  that  they  were  the  Lord's  peculiar  people, 
while,  in  fact,  they  violated  His  "  covenant,"  and  cast 
His  word  behind  them. — 2.  The  same  proof  may  be  de- 
rived respecting  the  church,  even  from  Bishop  Hopkins's 
own  arguments,  that  "  the  best  deeds  of  unregenerate 
persons  (as  the  1 3th  Article  teaches),  are  no  better  than 
sins,"  (418).  That  dedication,  then,  being  unaccompanied 
with  any  thing  good,  is  no  better  than  "  sin."  But,  as 
God  requires  not  "sin,"  he  requires  not  that ;  but  rather 
says  to  all  such  hypocritical  formalists,  "  Who  hath  re- 
quired this  at  your  hands  ?" 

3.  We  have  shown  what  is  the  relative  regeneration 
implied  in  the  Scriptures  and  the  Church  of  England, 
and  wherein  it  differs  from  that  above  proscribed.     And 
we  do  not  consider  that  view  of  the  case  to  be  interfered 
with,  although  we  admit  that  the  Scriptures,  as  well  as  the 
church,  may  imply,  and  occasionally  speak  of  a  holiness, 
which  is,  in  its  nature,  only  relative;  still  it  may  be  in  a  diffe- 
rent sense  to  that  before  explained  ;  as,  when  it  is  said, 
"The  unbelieving  husband  is  sanctified  by  the  wife,  and 
the  unbelieving  wife  is  sanctified  by  the  husband— else 
were  your   children  unclean,  but   now  are  they  holy." 
(1  Cor.  vii.  14). 

If,  in  the  first  place,  we  interpret  this  somewhat  ob- 
scure passage,  with  many  of  the  ancient  fathers,  and  con- 
sider the  "  holy  "  state  here  as  the  "  spiritual  grace  " 
derived  from  baptism,  we  must  contend  that  true,  not  re- 
lative regeneration,  is  meant,  except  "relative"  in  the 
sense  which  we  have  just  been  explaining.  If,  on  the 
other  hand,  we  here  apply  "  holy"  in  the  sense  of  "clean" 
under  the  law,  we  may  obtain  a  relative  holiness  indeed  ; 
but  it  is  a  holiness  derived  from  a  natural  relationship, 
and  not  from  baptism,  and,  therefore,  has  no  application 
to  our  present  case. 

4.  Relative   regeneration,  then,    is  a  useless  and  in- 
adequate device.     Baptism  most  clearly  symbolizes  real 
spiritual  regeneration  ;  it  aims  at  this,  represents  this,  and 
seals  this.     This  design  of  baptism,  could  we  suppose  it 
to  be  professedly  objected  to  by  the  candidate,  would 
oblige  the  church  not  to  admit  him.      The  very  essence  of 
baptism  is  to  baptise  persons  in  the  name,  that  is,  into 
faith  in  the  name  of  the  Sacred  Three.     Any  thing  short 
of  this  is  not  Christian  baptism— it  is,  in  fact,  nothing. 
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Should  any  person  say,  "  No,  I  will  not  be  baptised  into 
the  belief  of  the  Trinity,  my  design  is  only  to  be  baptised 
into  the '  visible  church.'  "  In  that  case  the  church  could 
not  baptise  him  ;  she  must  needs  say,  *'  No,  such  a  thing 
cannot  be,  lest  it  should  be  said,  that  the  church  baptises 
in  her  own  name,  as  St.  Paul  argues  in  his  own  case." 
But  what  if  such  a  candidate  should  reserve  his  faith,  or 
profess  his  faith  falsely  ?  He  would  then  be  baptised,  as 
all  others  are,  in  the  profession  of  a  right  faith.  The 
consequence  would  be,  that  the  blessings  of  a  right  faith 
would  be  declared ;  but,  without  a  right  faith,  they  would 
be  declared  only,  and  not  enjoyed. 

III.  These  two  systems  compared  with  respect  to  their 
utility. 

"  Two  systems,"  that  is,  respecting  what  may  be  called 
"  relative  regeneration  :" — the  one,  the  view  which  Bishop 
Hopkins  and  many  others  advocate ;  namely,  that  bap- 
tism introduces  us  into  a  state  of  "  relative  holiness'* 
before  God,  and  which  is  the  work  of  man ;  leaving 
another — a  spiritual  regeneration — to  be  performed  by 
the  "  Spirit  of  God  :" — while  we,  on  the  other  hand,  con- 
sider that  there  is  only  one — a  real  spiritual  regeneration 
— taught  in  the  Scriptures  and  by  our  church.  Though 
the  profession  of  that  regeneration  at  baptism  has  been 
called  regeneration,  not  because  it  is  truly  such,  but 
because  it  represents  it : — we,  therefore,  call  it  baptismal, 
or  "  relative  regeneration,"  because  it  is  thus  related  to, 
or  stands  as  a  pledge  for,  real  spiritual  regeneration. 
1 .  We  believe  that  ours  has  greatly  the  advantage,  because 
it  allows  the  word  of  God  its  own  literal,  genuine,  and 
intelligible  meaning. 

Our  interpretation  of  the  meaning  of  words  in  the  ordi- 
nance of  baptism,  &c.,  is  straight  forward,  plain,  and  easy 
to  be  understood ;  because  we  take  the  language  there  in 
the  usual  meaning  which  it  every  where  else  has,  both  in 
Scripture  and  in  the  church  documents.  We  only  take  a 
little  liberty,  as  we  shall  ere  long  explain,  with  respect  to 
the  time  of  the  occurrence  of  regeneration. 

Our  doctrine,  as  it  respects  the  all-important  matter  of 
regeneration,  is  both  explicit  and  unincumbered.  It  is 
the  one  grand  essential  truth,  which,  like  the  sun  of  the 
system,  should  not  only  be  cloudless,  but  allowed  its 
deserved  place  and  sway  among  the  luminous  doctrines 
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which  move  around  it.  Very  many  of  the  doctrines, 
which  apply  especially  and  directly  to  man,  will  take  their 
direction  and  utility  from  the  perspicuity  and  importance 
given  to  spiritual  regeneration.  But  theirs  reduces  re- 
generation to  mere  external  or  relative  insignificance. 

The  simplicity  and  unity  of  our  system  is  very  im- 
portant. The  youngest  reader  in  the  school  of  divinity, 
who  understands  the  terms,  is  in  no  danger  of  being 
misled.  The  main  object  is  one,  and  the  mode  of  instruc- 
tion intelligible  and  direct.  But  the  system  we  oppose  is 
not  only  complex  and  involved,  but  mystical  and  very 
liable  to  be  misunderstood,  as  we  have  already  seen,  and 
may  further  see. 

In  the  first  place,  it  is  the  invention  of  ingenuity  in- 
tended to  remove  a  difficulty,  by  reducing  the  require- 
ments of  holy  baptism  into  some  conformity  with  the 
apparent  effects  of  baptism,  on  a  large  portion  of  its 
recipients. 

In  the  second  place,  it  makes  two  regenerations  requi- 
site, and  those  no  way  necessarily  allied  to  each  other  ; 
yet  describing  or  setting  forth  things  as  different  from 
each  other,  as  earth  and  heaven ;  still  both  by  precisely 
the  same  language.  How  mystical !  How  dangerous  ! 

2.  We  conceive  there  is  no  comparison  between  the 
two  modes  of  interpretation,  in  our  addresses  to  mankind. 

As  we  teach  no  doctrine  but  what  is  essential,  and  in  no 
way  but  what  is  easy  and  intelligible  (as  much  so  as  the 
high  and  spiritual  nature  of  the  subject  will  admit) ;  so 
in  our  appeals  to  the  consciences  of  our  people,  we  need 
assume  nothing  but  what  they  themselves  profess  to 
believe  and  acknowledge.  Their  very  introduction  into 
the  Christian  church  by  baptism,  is,  in  our  view  of  the 
case,  that  "  beautiful  gate  of  the  Temple,"  by  .which  the 
"  king's  daughter"  is  admitted  directly  into  the  pre- 
sence of  her  "  Lord."  There  the  baptised  professes  a 
new  heart  and  a  right  spirit;  and  as  a  professor,  is 
accepted  and  sealed  as  an  heir  of  heaven.  From  hence- 
forth he  wears  the  livery  of  the  Most  High,  having  first 
sworn  to  be  his  "  faithful  soldier  and  servant  to  his  life's 
end." 

If,  therefore,  we  see  a  man  defective  in  his  conduct,  or, 
in  other  words,  lax  in  his  doctrine  or  morals,  we  point  to 
his  professing  all  we  require.  If  he  turn  upon  us,  or 
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attempt  to  draw  back,  we  have  the  additional  guilt  of 
hypocrisy  or  apostasy  to  lay  at  his  door: — while  from  the 
very  beginning,  he  is  not  allowed  to  claim  a  single  spi- 
ritual privilege,  but  upon  the  ground  of  his  sincerity  of 
heart  and  purity  of  principle.  But  what  disadvantage 
does  the  "  ecclesiastical"  and  only  "external"  regeneration- 
alistlie  under  ?  In  his  peculiar  sense,  he  even  enlists  bad 
soldiers.  Such  may  say,  "  I  only  professed  an  *  external' 
religion, — I  swore  to  no  heartiness  of  fealty  to  my  Lord : 
you  cannot  accuse  me  of  hypocrisy ;  I  avouched  no 
more  :  you  cannot  call  me  a  traitor ;  for  you  mutilated 
or  explained  away  the  oath  before  I  took  it ;  and  still 
you  gave  me  assurance,  that  "  all  those  who  are  bap- 
tised may,  in  this  ecclesiastical  and  relative  sense,  be 
truly  called  saints,  the  children  of  God,  members  of 
Christ,  and  inheritors  of  the  kingdom  of  heaven :"  this 
was  all  /  sought," 

When  a  teacher  has  heard  all  this,  and  finds  that  he 
has  encouraged,  not  only  an  honest  spiritual  soul  to  pro- 
fess a  true  faith  ;  but  has  actually  (it  may  be)  put  the 
above  words  into  the  mouth  of  one  of  the  grossest  hypo- 
crites in  spiritual  religion  ;  what  strange  up-hill  work  he 
will  find  it  to  convict  such  professors  either  of  sin}  or  of 
the  truth  and  weight  of  the  following  admonition  or 
remonstrance,  thus  late  sounding  in  his  ears.  "  But  still  it 
must  be  remembered,  that  this  sanctification,  regeneration, 
and  adoption,  conferred  upon  us  at  our  admission  into 
the  visible  church,  is  external  and  ecclesiastical."  p.  43. 
And  how  will  he  persuade  such,  that  another,  even  a 
"  spiritual  and  real  regeneration,"  though  conveyed  by 
the  very  self-same  language,  and  symbolised  by  the  self- 
same process,  is  absolutely  necessary  and  must  be  ex- 
perienced in  order  to  salvation  ?  Has  he  not  rather 
puzzled  and  entangled  the  candidate,  than  cleared  the 
way  for  him,  when  he  seeks  to  obtain  just  and  spiritual 
views  on  the  highest  and  most  important  of  all  subjects — 
the  holiness  necessary  to  salvation? 

This  subject  will  receive  practical  elucidation  in  the 
next  section. 
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SECTION  II. 

The  Hypothetical  Principle. — Ministerial  Addresses. 

We  shall  not  now  bring  evidence  in  proof  of  this  prin- 
ciple, as  we  shall  hereafter  consider  it  more  at  large ;  but 
shall  take  it  as  admitted  by  our  author,  and  proceed  to 
show  how  it  bears  on  ministerial  instruction.  We  shall 
consider  what  sort  of  direction  it  will  fairly  give  to  the 
doctrines  and  addresses  of  ministers  among  a  baptised 
people.  This  question  has  become  more  particularly  inte- 
resting, because  some  consider,  that  ministers  of  our 
church  are  bound  in  consistency,  and  many  think,  in  spi- 
ritual fidelity,  to  take  the  character  of  "  baptismal  rege- 
neration" as  a  sort  of  guide  or  key  to  all  their  pulpit  and 
private  addresses. 

A  considerable  volume  has  been,  not  long  ago,  pub- 
lished,* which  undertakes  to  prove  the  necessity,  and  to 
exemplify  the  value  and  importance  of  preaching  fre- 
quently the  doctrine  of  spiritual  regeneration  in  baptism. 
Of  so  much  importance  does  the  author  deem  this  course 
to  be,  that  if  pursued,  it  would  in  his  view  be  the  means 
of  national  reformation.  But  from  this  theory  we  must 
beg  liberty  to  dissent.  We  shall  first  just  refer  to  the 
hypothetical  nature  of  regeneration,  and  then  proceed  to 
our  particular  subject. 

This  respected  writer,  without  naming  the  principle, 
states  its  nature  in  the  following  manner  : — "  The  general 
principle  of  the  reformed  churches,  is,  that  salvation  is 
by  promise,  that  the  promise  is  sealed  by  baptism,  and 
that  the  worshipping  church,  consisting  of  baptised  mem- 
bers, is,  in  the  judgment  of  charity,  and  in  the  exercise  of 
faith,  a  communion  of  saints,  and  a  portion  of  the  holy 
universal  Church  of  Christen  earth." 

This  principle,  as  we  have  just  shewn,  is  that  on  which, 
we  believe,  our  church  proceeds,  and  on  which  she  ac- 

*  By  Mr.  Budd :  whose  line  of  argument  is  pursued  by  Professor 
Pusey,  176  :  and  more  strongly  still  by  Mr.  Dodsworth.  We  need  not 
make  the  subject  more  complex  by  quotations  from  each  of  these  writers  : 
for  if  Mr.  Budd's  hypothesis  cannot  stand,  much  less  can  theirs. 
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cepts  persons  into  her  communion  by  baptism,  and  pro- 
nounces their  regeneration  ;  such  pronunciation  being  of 
necessity  subject  to  the  uncertainty  of  the  conditions  on 
which  it  is  made.  The  church  accepts  the  profession  of 
character  as  real,  and  pronounces  her  blessings  on  that 
charitable  assumption.  She  supposes,  assumes,  and  takes 
as  granted,  the  truth  and  sincerity  of  the  profession 
made,  and  then  declares  and  announces  the  promises 
which  properly  belong  to  such  sincerity  of  profession. 
This  is  what  is  meant  by  the  «*  hypothetical  principle." 
Let  us  now  consider — 


The  Doctrine  which  arises  from  it. 

If  what  we  have  just  stated  be  the  mode  in  which  our 
church  admits  her  members,  we  must  expect  that  they 
should  be  treated  consistently  with  it  to  the  end  of  their 
course.  The  author  already  alluded  to,  endeavours  to 
shew  this  by  a  reference  to  our  church  services  ;  and  he 
states,  that  she  treats  them  as  believers,  and  leads  their 
devotions  in  a  truly  spiritual  manner,  as  if  they  were  all 
real  saints,  though  he  admits,  as  the  church  also  teaches, 
that  they  are  not  all  so.  And  he  also  justly  supposes,  that 
she  does  this  from  its  being  utterly  impossible  "  to  com- 
pose a  liturgy  for  believers  and  unbelievers,  for  saints  and 
fellow  creatures, "  which  had  lately  been  attempted  for  a 
holy  church  and  natural  men.  And  he  further  argues 
thus: — "They  must,  if  they  pray  in  the  name  of  all 
present,  give  them  credit  for  being  what  they  profess  to 
be.  This  is  the  principle  on  which  every  church  of  Christ 
is  built ;  and  both  our  church  and  all  the  churches  of  the 
reformation,  are  founded  on  the  same  ;  and  for  this  plain 
reason,  because  they  can  be  founded  on  no  other.  The 
defect  then  is  not  in  the  principle  but  in  the  discipline, 
which  is  not  sufficiently  operative  to  protect  the  principle 
from  abuse.  This  is  our  chief  want,  to  divide  the  pro- 
fessed communion  of  saints  from  the  community  of  natural 
men."  See  Christian  Observer  for  1834,  pp.  413.  663, 

But  this  is  not  all,  for  our  author  enters  very  largely  on 
the  subject  of  public  instruction,  and  contends,  that  the 
preacher  should  enlarge  upon  "  the  baptismal  privileges," 


24  REGENERATION. 

as  all  we  have  to  do  is  '*  to  be  just  to  our  advantages." 
With  respect  however  to  public  congregations,  he  says, 
that  "  to  address  them  as  really  converted  without  dis- 
tinction, while  they  are  evidencing  these  privileges  by  no 
corresponding  practice,  would  encourage  a  false  security 
and  confound  nature  and  grace, — and  would  ascribe  to 
the  mere  application  of  the  sacrament  what  is  due  to  the 
gracious  effects  actually  wrought  in  the  soul."  And  it  is 
added. — "  On  the  other  hand  to  address  a  baptised  people 
as  heathens,  must  be  equally  a  mistake  in  the  contrary 
extreme.  It  is  admitted,  that  there  are  baptised  sensu- 
alists, baptised  extortioners,  and  baptised  infidels;  but 
even  these  are  to  be  addressed  as  not  without  hope. 
They  have  been  baptised,  they  have  assumed  the  Christian 
name,  they  bear  it ;  they  would  be  offended  if  you  de- 
prived them  of  it:  and  we  have  a  right,  till  they  abso- 
lutely renounce  it,  to  call  upon  them  for  consistency,  to 
show  forth  the  excellency  of  baptismal  privileges,  and  the 
due  performance  of  baptismal  vows."  "  Let  this  INTER- 
PRETATION BE  EXPLAINED  AT  LARGE  FROM  THE  PULPIT. 

Let  the  minister  dwell  on  the  manifold  advantages  which 
directly  and  necessarily  flow  from  it.  An  entirely  new 
light  will  thus  be  thrown  on  all  the  services  of  the  church." 
pp. 381,  383, 405. 

The  piety  and  pure  design  of  all  this  no  one  can  doubt; 
but  the  wisdom  and  judgment  of  what  is  advanced,  is  in 
our  view  more  than  questionable.  Instead  however  of 
discussing  questions  of  minor  importance,  we  shall  ex- 
amine only  two,  which  naturally  arise  from  those  quo- 
tations, 

The  FIRST  is — Whether  what  is  so  warmly  recommended 
be  fraught  with  the  manifold  advantages  that  are  claimed 
for  it  ? 

We  dispute  not  the  necessity,  duty  and  usefulness  of 
early  instruction,  catechising,  praying  for  and  watching 
over  the  youthful  mind  ;  nor  the  duty  of  enforcing  on  all 
men  the  observance  of  their  baptismal  vows;  nor  the  duty 
of  encouraging  them  to  believe  from  the  heart  all  the  pro- 
mises of  God  which  they  profess  to  believe  were  made  to 
them  in  their  baptism.  As  to  these  things  we  wholly  agree 
with  our  author :  and  these  are  things  which  belong  to 
every  minister,  and  to  every  father  of  a  family,  let  his  views 
be  what  they  may.  They  are  necessarily  connected  with 
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the  relation  and  office  which  he  sustains,  and  in  no  way 
peculiar  to  our  author's  system. 

But  what  we  disapprove  is  the  desire  of  leading  people  in 
general  to  think  so  much  of  their  baptismal  privileges, — to 
consider  baptismal  regeneration,  as  the  sound  principle  of 
spirituality,  by  which  a  life  of  religion,  and  reformation  of 
morals  are  to  be  expected  in  our  church,  by  merging  a 
whole  audience,  without  "  nice  distinctions,"  into  one 
body  as  a  real  communion  of  saints ;  while  at  the  same 
time  it  is  admitted  that  there  may  be  among  them  (how 
many  it  is  not  said)  baptised  sensualists,  extortioners  and 
infidels  ! 

Much  labour  is  not  necessary  to  refute  a  notion  so  ex- 
traordinary. History  is  here  the  best  testimony.  What 
has  been,  for  more  than  a  century  after  the  restoration  of 
Charles  the  Second,  the  doctrine  of  our  pulpits  on  those 
points  ?  Has  it  not  been  the  doctrine  so  highly  extolled  by 
this  author?  And  is  he  not  old  enough  to  remember  the 
time,  when  preaching  the  necessity  of  regeneration  to  per- 
sons who  have  been  baptized,  or  to  such  as  were  "  profes- 
sors of  Christianity  in  common,"  was  a  rare  thing?  Yea^ 
does  he  forget,  that  the  two  tracts  on  regeneration  and  con- 
version, by  Dr.  Mant,  were  sent  round  the  land  by  "  the 
Society  for  Promoting  Christian  Knowledge,"  as  the  most 
hopeful  way  of  putting  a  stop  to  the  regeneration  heresy  ? 
And  was  not  regeneration,  about  twenty  years  ago,  de- 
nounced as  the  watchword  of  a  certain  sect  ?  And  can  he 
believe  that  the  loss  of  his  interpretation  of  baptism  is  now 
a  general  thing?  And  will  he  not  admit,  that  when 
"  baptismal  regeneration"  was  the  general  doctrine  of  our 
pulpits,  all  spirituality  had  well  nigh  disappeared  from  our 
church  ?  Would  he  then  have  that,  semi-popish  mode  of 
preaching  to  become  again  general  in  our  Protestant  land  ? 
And  what !  shall  we  have  this  deteriorating  and  demoraliz- 
ing mode  of  preaching  introduced  again  into  our  churches 
by  those  very  men,  whose  piety,  diligence,  and  spirituality 
have  raised  the  tone  of  religion  and  morals  throughout  our 
country  ?  And  if  it  has  been  raised,  and  we  maintain  tha,t 
it  has,  how  very  extraordinary  it  is, that  spirituality  should 
advance  in  the  inverse  ratio  of  the  means  for  promoting 
it ! — But  we  admit,  that  this  reference  to  history  will  not 
be  sufficient,  if  we  are  required  by  our  church  to  pursue 
a  different  course  ;  then — 

The  SECOND* question  is, — whether  the  hypothetical  cha- 
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racter  of  our  church's  doctrine  of  regeneration  either  re- 
quires or  justifies  the  method  of  instruction  already  men- 
tioned ? 

On  this  subject  we  consider  our  author  to  have  gone 
beyond  the  Scriptures,  beyond  the  church,  and  beyond 
the  truth.  Though  our  church,  throughout  all  her  rituals, 
official  and  devotional,  takes  for  granted  that  her  mem- 
bers are  spiritual ;  yet,  in  her  articles  of  doctrine,  and  in 
her  homilies  of  instruction,  she  distinguishes,  after  the 
example  of  Christ  and  His  Apostles,  between  the  righteous 
and  the  wicked,  between  the  wheat  and  the  tares;  or, 
in  other  words,  between  the  regenerate  and  the  unregene- 
rate,  though  baptised  into  the  same  religion,  and  all  pro- 
fessing the  same  faith.  And  here  it  is  that  we  deem  this 
author  vulnerable ;  and  the  difficulty  of  his  system  has 
betrayed  him  into  some  unfairness  on  this  point.  The 
following  question,  in  his  Catechism,  is  of  this  descrip- 
tion : — 

"  And  are  we  to  esteem  a  baptised  person  as  a  heathen, 
till,  by  a  sound  conversion,  we  behold  his  life  of  faith,  in 
Christ  Jesus,  in  him  ?" 

If  the  writer,  as  we  suppose  in  this  case,  has  an  oppo- 
nent in  view,  this  question  to  his  opponent  is  unfair.  Who, 
engaged  in  this  controversy,  would  allow  his  view  of  bap- 
tised persons  to  be  thus  designated  ?  It  is  unfair  also  to 
the  catechuman,  who  is  hereby  led  to  think,  that  there  is 
no  middle  character  between  a  child  of  God  and  a  heathen. 
And  if  so,  all  the  writer's  "  unconverted"  Christians  are 
heathens,  by  his  own  testimony.  The  answer  is  this  : — 

"  By  no  means:  the  promise  having  been  sealed  to 
him  by  baptism,  he  is,  in  the  judgment  of  faith  and  charity, 
a  member  of  Christ,  and  as  such,  a  child  of  God,  and  an 
inheritor  of  the  kingdom  of  heaven." 

"And  how  are  we  to  act  to  such  an  one?" 

"  We  are  not  to  doubt^  but  earnestly  believe,  that  he 
is  a  child  of  God  by  promise  :  we  must  wait  the  calling 
according  to  God's  purpose,  by  his  Spirit  working  in  due 
time."  He  is  a  child  of  God  by  promise,  it  seems,  and 
not  by  regeneration  enjoyed ! 

These  sentences  show  us  the  difficulty  involved  in  this 
subject,  and  the  danger  we  are  in,  either  of  diminishing 
the  value  and  importance  of  the  sacrament  of  baptism,  or 
of  betraying  and  deluding  the  souls  of  our  fellow-creatures. 
Now,  the  real  gist  of  the  subject  requires  an  answer  to 
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such  a  question  as  the  following,  and  not  to  such  an  un- 
fair one  as  we  have  just  noticed  : — 

"  Are  we  to  esteem  a  baptised  person  to  be  truly  rege- 
nerate, till,  by  a  sound  conversion,  we  behold  this  life  of 
faith  in  him  ?" 

To  say  in  answer,  that  "  he  is  regenerate  in  the  judg- 
ment of  faith  and  charity,"  and  that  we  are  earnestly  to 
believe  that  he  is  "  a  child  of  God  by  promise,"  may  do  in 
the  celebration  of  ordinances,  because  of  the  impossibi- 
lity of  adopting  any  other  mode  of  proceeding  :  but,  will 
this  be  sufficient  or  suitable,  when  we  come  to  the  per- 
sonal application  of  the  blessings  claimed  ?  We  believe 
not.  The  very  hinge  of  the  question  seems  to  be  this, — 
in  the  admission  of  members  the  church  must  be  content 
with  the  profession ;  but  if  any  one  claims  the  spiritual 
privileges  and  blessings  attached  to  real  membership,  we 
must  of  necessity  insist  upon  character.  Spiritual  bles- 
sings do  not  properly  belong  to  profession,  but  to  character. 
If,  then,  we  even  allow  baptised  persons,  who  have  no 
Christian  evidence  of  a  renewed  heart  to  assume,  in  virtue 
of  their  baptism,  that  its  spiritual  blessings  belong  to  them, 
what  is  it  that  we  do  ?  We  help  forward  their  deception, 
we  shield  their  consciences  from  conviction,  and  to  no 
small  extent  we  contribute  to  their  undoing.  If  it  be 
replied,  that  we  only  allow  this  "  in  the  judgment  of 
charity,"  and  say  only,  that  he  is  "  a  child  of  God  by 
promise ;"  then  we  must  ask,  what  do  these  expressions 
mean  ?  In  this  connexion  they  can  have  no  meaning 
whatever,  being  wholly  misapplied.  In  the  application 
of  spiritual  blessings  to  individuals,  what  has  the  judgment 
of  charity  to  do?  What  is  required  here  is  judgment 
according  to  truth.  It  must  be  an  award  according  to 
the  truth  and  facts  of  the  individual  case.  If  the  same 
characters  were  to  come  before  us  as  came  before  Christ, 
and  claim  their  relationship  to  Abraham,  or  to  Christ  by 
baptism,  should  we  be  justified  in  speaking  to  them  about 
the  judgment  of  charity,  and  of  our  belief,  that  they  were 
the  children  of  God  by  promise,  when  their  character 
evidenced  them  to  be  of  their  "  father,  the  Devil  ?" 
Surely  not. 

To  exhibit  this  subject  more  plainly,  we  may  use  the 
logical  terms,  ABSTRACT  and  CONCRETE.  The  first  we 
may  apply  to  the  church,  when  she  administers  her  ordi- 
nances, in  which  administration  the  profession  is  accepted 
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as  evidence  of  the  intention  of  the  heart,  and  of  the  incipi- 
ent formation  of  a  gracious  character.  To  this  transaction 
"the  judgment  of  faith  and  charity"  duly  applies:  we 
give  the  professor  credit,  and  thus  hypothetically  acknow- 
ledge and  treat  him  as  a  child  of  God. 

But  now  this  person  having  been  admitted  among  the 
people  of  God,  by  the  solemn  pledge  of  "  repentance 
towards  God,  and  faith  towards  our  Lord  Jesus  Christ," 
must  be  dealt  with  in  a  different  way :  the  transaction 
now  passes  into  the  CONCRETE,  where  nothing  can  be 
allowed  but  character,  for  character  is  always  supposed 
to  be  attached  to  the  profession  made.  If  a  person  asks, 
"  What  doth  hinder  me  to  be  baptised  ?  and  what  doth 
hinder  me  to  go  to  heaven  ?"  the  answer  will  be  the  same 
in  both  cases:  "  If  thou  believest  with  all  thine  heart,  thou 
mayest."  He  replies,  "  I  believe  that  Jesus  is  the  Son 
of  God."  On  this  profession  we  baptise  him,  and  were 
he  to  die  in  the  very  act  of  being  baptised,  we  should 
have  the  same  hope  of  his  salvation  as  we  have  of  the 
sincerity  of  his  faith.  But  if  he  should  live,  grow  up  to 
maturity,  and  live,  like  a  vast  mass  of  professing  Christians, 
in  the  sinful  indulgences  both  of  flesh  and  spirit,  are  we 
to  allow  him  to  consider  himself  a  regenerate  character, 
and  are  we  to  deal  with  him  as  such  ?  And  yet,  accord- 
ing to  the  notion  of  this  writer,  we  see  not  how  this  can  be 
avoided. 

There  seems  to  be  no  remedy  for  this  evil,  which  presses 
hard  on  both  sides,  but  to  resort  to  the  HYPOTHETICAL 
character  of  regeneration  in  baptism.  "  The  judgment 
of  charity,"  itself  is  in  reality  hypothetical :  it  is  in  fact 
the  very  thing  itself.  For  what  does  charity,  in  this  case 
refer  to  ?  Doubtless  to  the  profession  made,  to  the  re- 
pentance and  faith  pledged  by  the  candidate  ;  or,  in 
other  words,  to  the  existence  of  that  spirituality  of  prin- 
ciple which  is  always  included  in  true  faith  in  Christ 
Jesus.  As  such  the  church  receives  him,  and  accordingly 
pronounces,  that  he  is  numbered  among  the  children  of 
God  and  heirs  of  salvation,  But  suppose,  this  baptised 
person  were  to  show  afterwards  such  anti-christian  spirit 
as  Simon  Magus  did,  we  should,  in  such  case,  instantly 
perceive  that  our  hypothesis  was  erroneous,  that  our 
charity  was  misplaced,  and  the  pronunciation  of  our 
Christian  benedictions  misapplied,  that  in  fact,  they  do 
not  belong  to  such  a  character  :  he  has  "  neither  part  nor 
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lot  in  the  matter," — that  he  is  no  child  of  God,  no  mem- 
ber of  Christ,  and  is  not  an  inheritor  of  the  kingdom  of 
heaven.  If  it  be  asserted,  that  even  such  a  person  as 
Simon  Magus,  having  been  baptised,  must  be  viewed  and 
treated  as  "  a  child  of  God  by  promise,"  so  long  as  he 
remains  a  professed  member  of  Christ's  church  :  to  this 
we  reply,  that  we  are  not  now  speaking  of  excommunica- 
tion, but  of  the  truth  of  his  regeneration,  that  is,  whether 
his  self-deceived  profession,  as  it  now  appears  to  be,  was 
really  attended  by  true  spiritual  regeneration.  We  are 
now  supposing  ourselves  to  be  standing  as  ambassadors 
for  Christ ;  and  in  such  a  situation  we  must  deal  with  men 
according  to  their  character.  We  must  judge  charitably, 
indeed  ;  but  if  our  charity  does  not  turn  upon  character, 
but  on  assumed  privileges,  in  right  of  baptism,  we  betray 
our  trust  and  contribute  to  the  ruin  of  men's  souls. 

A  stand,  therefore,  ought  to  be  made,  we  are  convinced, 
against  such  a  system  ;  as  the  mischief  that  it  is  calculated 
to  do  is  tremendous.  Men  are  aided  (however,  the  de- 
sign may  be  otherwise)  in  their  delusion  !  An  idea,  awful 
beyond  measure  !  Human  nature  itself  leads  to  the  de- 
ception. It  is  fond  of  it.  And  every  mode  of  instruction, 
which  opens  a  way  to  spiritual  privileges,  without  a  Chris- 
tian character  in  the  claimant,  is  resorted  to  as  an  opiate 
— a  balm,  which  will  not  break  his  heart,  but  compose 
his  fears  and  feelings,  and  induce  him  to  trust,  even  without 
evidence,  that  all  is  well. 

But  if  we  duly  regard  the  hypothetical  character  of 
baptismal  regeneration  and  baptismal  privileges,  and  en- 
deavour to  manage  this  matter  wisely,  we  shall  find  that 
we  are  not  in  "bondage  "  in  this  case,  as  it  respects  our 
instruction  and  addresses  to  our  people.  BAPTISM  ITSELF 
demands  and  implicitly  enforces  the  necessity  of  a  Chris- 
tian character.  It  is  all  spiritual  character  throughout 
the  service.  But  if  so,  it  must  be  character,  then  and 
there  PROFESSED,  which  is  all  that  can  be  proceeded  upon  ; 
and  on  this  account,  it  becomes  supposed  or  hypothetical. 
But  is  not  character  in  this  view  every  thing  in  baptism  ? 
What  is  "  that  repentance  whereby  we  forsake  sin,  and 
faith,  whereby  we  steadfastly  believe  the  promises  of  God 
made  to  us  in  that  sacrament?"  Do  we  not  find  here  the 
root  and  foundation  of  all  holiness  and  Christian  cha- 
racter? And  what  is  that  "godly  and  Christian  life," 
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which  is  insisted  upon  ?  Is  not  this  character  ?  And  if 
it  was  not  engaged  and  promised,  could  the  baptised  be 
pronounced  regenerate  ?  By  no  means  ;  and  when  itis 
not  exibited,  can  such  be  viewed  as  regenerate?  If  the 
evidence  of  regeneration  fails,  how  can  regeneration 
itself  be  considered  as  having  taken  place  ? 

We  are  not  bound,  therefore,  by  our  church,  to  go  one 
step  farther  than  fact  and  Christian  character  will  conduct 
us.  Nay,  if  we  would  show  ourselves  honest  and  faithful 
sons,  we  are  bound  not  to  go  farther.  Our  church,  as  we 
have  seen,  pronounces  all  her  blessings  upon  a  profession 
of  faith  and  practice,  which  she  supposes  to  be  real ;  yea, 
upon  a  pledge  and  prospect  of  character.  Had  this 
pledge  and  prospect  been  withheld,  she  could  not,  she 
would  not  have  pronounced  her  blessings.  Hence  then 
arises  an  argument,  which  seems  to  be  irresistible, — That 
as  she  HERSELF  ACTS,  so  she  expects  and  requires  all  her 
sons  to  act.  And  as  she  suspends  her  blessings  on  CHA- 
RACTER, her  faithful  ministers  must  do  the  same.  They 
must  not,  they  ought  not,  they  are  bound  not,  to  buoy 
men  up  with  hopes  and  expectations  which  their  church 
does  not  warrant.  The  baptised  lay  before  the  church 
their  testimonials  of  character ;  and  by  these  they  gain 
admission  among  her  sons,  and  are  called  by  their  name, 
saints  of  God.  But  it  is  the  minister's  duty  and  office  to 
examine  their  future  conduct,  and  to  probe  their  character. 
If  he  finds  a  defect  of  character,  a  want  of  what  has 
been  promised  and  professed,  he  is  bound  by  his  office  to 
withhold  the  blessings  promised,  until  he  sees  some  evi- 
dence of  the  character  to  which  the  promises  were  hypo- 
thetically  made.  The  promise  from  the  first  was  attached 
to  character,  made  up  of  "  repentance,  faith,"  and  "  a 
holy  life ;"  and  a  lack  of  character  is  a  lack  of  blessings  : 
— if  no  character,  no  promise, — they  stand  or  fall  to- 
gether. 

It  does  not,  indeed,  belong  to  a  private  minister,  by  his 
own  authority  alone,  to  excommunicate,  or  to  do  many 
other  things  respecting  the  discipline  of  the  church  :  but 
that  minister,  who  allows  persons  to  assume  and  appro- 
priate to  themselves  the  privileges  of  true  Christians,  with- 
out affording  evidence  of  a  Christian  spirit  and  conduct, 
violates  the  principles,  neutralizes  the  intentions,  and  well 
nigh  razes  the  very  foundation  of  his  own  church.  He 
evidently  handles  the  word  of  God  deceitfully,  and  acts 
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unfaithfully  to  the  church  and  to  the  souls  committed  to 
his  charge,  by  suffering  them  to  build  their  hopes  on  a 
false  foundation  ;  for  it  is  surely  a  false  ground  that 
people  build  upon,  when  they  attach  blessings  to  profes- 
sion and  not  to  character.  What  a  monstrous  thing  it 
would  have  been  in  Peter,  had  he  said  to  Simon  Magus, 
"  you  have  been  baptised,  and  you  are  therefore  become, 
in  the  view  of  the  church,  a  regenerate  person,  a  child  of 
God  *  by  promise,'  however  improper  your  present  temper 
and  spirit  may  be !"  But,  instead  of  doing  this,  Peter 
instantly  denounced  his  hypocrisy,  and  withheld  the  hypo- 
thetically  promised  blessings, — "  Thou  hast  neither  part 
nor  lot  in  this  matter."  And  why  ?  His  character  was 
rotten, — "  Thine  heart  is  not  right  in  the  sight  of  God." 
The  "  heart"  then,  we  see  was  demanded:  it  was  expected, 
required,  and  pledged;  but  being  found  absent  Peter  told 
him  at  once,  that  a  curse,  and  not  a  blessing,  rested  on 
him. 

A  variety  of  opinions  will,  of  course,  be  held  by  minis- 
ters, as  to  what  constitutes  a  satisfactory  evidence  with 
respect  to  character.  But  though  a  difference  here  be 
unavoidable,  it  is  yet  very  necessary  to  be  aware,  and  to 
be  convinced  of  this, — that  he  who  preaches  peace  to 
vicious  or  worldly  persons,  on  the  footing  of  their  "  bap- 
tismal privileges,"  forsakes  the  very  first  principle  on 
which  his  own  church  is  built.  These  privileges  were 
awarded  to  them  at  their  baptism,  not  absolutely,  but 
conditionally;  on  the  condition  of  faith,  repentance,  and 
a  holy  life.  If,  then,  the  condition  on  which  the  whole 
was  at  first  suspended,  be  subsequently  found  wanting,  all 
is  wanting.  Since,  then,  the  church  unites  her  admission 
of  regeneration  in  baptism,  with  professed  repentance, 
faith  and  holiness,  we  act  the  part  of  traitors,  and  not  of 
faithful  administrators  of  her  duties,  when  we  sever  these 
two  things,  which  she  has  united.  But  if  it  be  said, — 
Since  hypocrites  and  worldlings  profess  a  holy  religion, 
though  they  do  not  practice  it,  are  we  not  to  allow  them 
still  to  be  holy  and  regenerate,  and  so  to  call  them  ?  We 
answer,  certainly  not.  The  church  did  not  admit  them 
as  hypocrites,  nor  as  worldlings,  but  as  penitent  and 
believing  persons,  resolving  to  lead  a  godly  life :  and  as 
such,  and  as  such  only,  she  acknowledges  them.  If, 
therefore,  we  allow  men  to  assume  privileges  under  a 
false  character,  we  entirely  depart  from  and  subvert  the 
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principle  of  our  church,  which  is,  that  she  always  attaches 
privileges,  and  always  confines  them  to  a  true  one. 

It  is  to  no  purpose  to  object  here  that  ministers  are  not 
constituted  judges.  They  are  constituted  judges  by 
Christ  himself.  In  public  instruction  and  general  ad- 
dresses, it  belongs  to  their  office  to  encourage  and  to 
denounce,  to  hold  forth  God's  promises  and  to  proclaim 
his  threatenings.  Yet  this  is  done  hypothetically  ;  that  is, 
on  the  supposition  of  men  having  or  not  having  a  Christian 
character,  a  life  and  spirit  corresponding  with  their 
profession.  So  much  most  clearly  belongs  to  their  office ; 
and  nothing  more  in  this  respect  is  needed.  As  ministers 
they  speak  in  Christ's  name,  and  stand,  as  it  were,  in  his 
place,  and  in  his  stead  beseech  men  to  be  reconciled  to 
God  :  and  they  declare  and  pronounce  in  his  name,  what 
belongs  both  to  the  penitent  and  impenitent.  And  thus 
what  they  "bind"  and  "loose"  onearth  is  bound,  and 
loosed  in  heaven. 

To  say  that  the  minister  has  no  right  to  undo  what  the 
church  has  already  done,  has  no  application.  For  the 
church  has  in  fact  done  nothing  but  pronounce  blessings 
dependent  on  character.  We  mistake  and  pervert  the 
whole  case,  if  we  consider  the  church  as  pronouncing  her 
blessings  on  baptism,  independently  of  the  profession  of 
character  made  at  baptism.  The  truth  is,  she  does  not, 
any  more  than  the  Scripture,  pronounce  salvation,  or  any 
of  its  concomitants,  on  persons  as  being  baptised,  but  on 
them  as  believing  and  being  baptised.  Nor  does  she  at 
any  time  allow  her  "  ministers  to  declare  and  pronounce" 
"  absolution  and  remission  of  sins,"  on  the  supposition  of 
persons  merely  professing  to  be  God's  people  ;  but  only 
upon  those  who  "  truly  repent  and  unfeignedly  believe 
his  holy  gospel."  She  does  indeed,  as  all  must,  accept 
on  some  occasions  the  profession  of  repentance  and  faith, 
as  a  charitable  evidence  of  their  reality ;  but  she  never 
pronounces  peace  but  on  them  in  whom  she  conceives 
them  to  exist. 

The  homilies  which  some  writers  consider  as  an  ex- 
ception to  the  general  meaning  of  regeneration,  afford  a 
very  fair  and  suitable  illustration  of  our  subject.  These 
homilies  are  sermons  ;  they  therefore  regard  regeneration, 
not  in  the  abstract  as  we  do  in  baptism,  but  in  the  concrete, 
or  as  it  is  found  or  claimed  by  those  who  have  been 
baptised.  And  how  do  these  faithful  monitous  deal  with 
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persons  of  this  description  ?  Do  they  refer  them  to 
baptism  for  their  saintship  and  regeneration,  and  allow 
their  claim,  and  defend  it  on  that  ground'?  No,  surely. 
They  often,  indeed,  address  the  body  of  professors,  as 
every  one  does  and  must,  by  the  name  which  they  bear,  as 
persons  who  "profess  and  call  themselvesChristians:"  but 
they  go  to  character  and  spirituality  of  mind  to  seek  for 
regeneration,  as  all  faithful  instructors  ought  to  do.  So 
that  instead  of  the  homilies  affording  an  "  exception  "  to 
the  general  "  rule,"  respecting  the  use  of  the  term  rege- 
neration, as  pleaded  for  by  some,  and  thereby  exhibiting 
an  anomalous  kind  of  instruction,  they  actually  pursue  the 
very  plan  we  are  advocating.  They  afford  a  striking 
illustration  of  it :  they  show  us  clearly  how  we  are  to 
deal  with  people  under  similar  circumstances.  And  it 
appears  to  us  evident,  that  we  should  depart  from  the 
principle,  upon  which  regeneration,  in  our  church  and  in 
the  Scripture,  is  built,  were  we  to  act  otherwise. 

Persons,  it  is  true,  are  called  "  saints,  and  faithful 
brethren,"  both  in  the  Bible  and  in  our  Prayer  Book,  who 
are  "  professors  of  Christianity  in  common  :"  but  that 
does  not  affect  our  present  argument.  If  we,  like  St. 
Paul,  were  writing  to  a  Corinthian  church,  we  should 
consider  it  no  inconsistency  to  address  the  whole  church 
as  a  body  of  saints,  or  faithful  brethren,  even  were  we 
intending  to  carry  on  the  severest  scrutiny  as  to  cha- 
racter that  could  be  exercised.  Nor  should  we  hesitate 
to  address  our  congregations  as  "  dearly  beloved  breth- 
ren," were  we  at  the  same  time  purposing  to  enter  on 
the  discussion  of  such  principles  and  doctrines  as  would 
exclude  nine  out  of  ten  of  them  from  the  faith  they  pro- 
fessed, and  from  the  privileges  they  might  wish  to  claim  ; 
yea,  were  we  obliged,  after  describing  such  characters  as 
"  extortioners,  sensualists,  and  infidels,"  in  fidelity  to  say, 
that  they  were  of  their  father,  the  Devil,  instead  of  being 
"  the  children  of  God  by  faith  in  Christ  Jesus." 

DISCIPLINE  is  mentioned  by  our  author  as  necessary  to 
"  protect  \i\sprinciple  from  abuse."  The  principle  itself, 
as  we  have  shown,  is  misapplied.  "  The  judgment  of 
faith  and  charity"  ought  not  to  be  exercised,  in  our  in- 
struction, one  jot  further  than  truth  and  conduct  warrant. 
If  we  keep  not  to  this  perfect  rule,  the  only  rule  sanctioned 
by  Scripture  and  our  church,  we  shall  open  the  door  to 
licentiousness  and  antinomianism.  Surely  that  charity, 
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which  judgeth  favourably,  when  character  is  professed 
or  asserted,  must  and  will  judge  according  to  truth,  when 
the  actual  conduct  gives  the  lie  to  the  profession.  And 
what  about  discipline  ?  We  hold  it  impracticable  to 
protect  such  a  principle  from  abuse,  if  consistently  carried 
out.  Were  the  minister  absolute  as  to  discipline,  how 
could  he  make  it  work  without  violating  his  own  prin- 
ciple ?  He  speaks  of  the  church  as  needing  "  efficiency 
to  divide  the  professed  communion  of  saints  from  the 
community  of  natural  men."  These  natural  men  are,  we 
suppose,  in  the  church,  but  deserve  to  be  excluded  from 
it.  Are  they  to  be  separated  by  excommunication,  and 
not  by  doctrine  ?  Where  would  be  the  charity  in  banish- 
ing those  from  the  church,  who  had  not  been  first  taught 
and  warned,  while  there,  that  they  were  no  better  than 
"natural/'  that  is,  unregenerate  men,  notwithstanding 
their  profession  and  their  baptism  ? 

Were  our  brother,  or  any  one  else,  to  follow  the  advice 
he  gives,  and  try  the  experiment  of  "  excommunication  " 
on  his  own  principle,  he  would,  we  suspect,  find,  that  no 
minister  could  exercise  discipline  christianly,  who,  in  his 
instructions,  does  not  enter  into  such  "nice  distinctions" 
as  would  be  sufficient  to  convince  "  natural  men  "  that 
they  are  not  "  spiritual  men  ;"  and  that  though  they  had 
thrust  themselves  in  among  the  saints,  they  had  yet  no 
communion  with  them,  were  not  of  them,  and  deserved  to 
be  cast  out.  No  man,  certainly  no  wise  and  pious  man, 
would  himself  exercise,  or  wish  others  to  exercise,  dis- 
cipline in  such  a  way  as  would  be  a  standing  reproach  to 
his  own  instruction.  And  doubtless,  every  person  so  ex- 
communicated, would  have  great  cause  to  complain,  that 
he  had  been  grievously  deceived ;  for,  as  he  had  been 
baptised,  and  had  not  renounced  the  Christian  name  ; 
and  as  the  minister  had  always  taken  great  pains  to  teach 
him,  that,  as  such,  he  is  a  "  child  of  God  by  promise," 
what  will  he  think  when  he  shall,  on  his  banishment, 
be  told,  though  not  a  single  sermon  intimated  any  such 
idea  before,  that  he  is  viewed  as  a  child  of  the  Devil,  and, 
as  such,  must  be  cast  out  "  from  the  communion  of 
saints." 

Again,  would  our  author  expel  "regenerate"  souls 
from  his  communion  of  saints?  Will  he  justify  the  "  ba- 
nishing" of  these  "  regenerate"  persons,  because  they  are 
not  "  converted  ?"  Will  he  not  then  explain  at  large  from 
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the  pulpit  the  "  manifold  advantages, — which  flow"  from 
his  making  these  "  nice  distinctions"  between  the  "  rege- 
nerate" and  the  "converted"  and  prove  to  his  congrega- 
tion  how   these    "  nice  distinctions,"    which   neither  the 
Scripture  nor  our  church  makes,  will  promote  in  a  church 
of   baptised    people  **  the   communion   of  saints?  "     The 
truth  is,  we  must  frequently,  or  rather  constantly,  make 
"  distinctions"    among  our  audiences,  where   we  cannot 
resort  to  expulsions.     Otherwise,  how   can   we  exemplify 
our  Lord's  direction, — "  Let  both  grow  together  until  the 
harvest."     We  are  not  in  this  case  allowed,  by  an  over- 
rigorous  "  discipline,"  to  root  out  all  the  "  tares,"  lest  we 
endanger  the   wheat  also.     Such  a  severe  inquisition,  as 
would  "  efficiently"  divide  the  community  of  natural  men 
from  the  communion  of  saints,  as  is  pleaded  for,  would  in 
various   cases    require   a  judgment  and   discernment  far 
above  human.     But  still,  every  faithful  minister  ought  to 
endeavour,  in  his  instruction,  to  describe,  as  minutely  and 
scripturally  as  possible,  the  real  nature  and  difference, 
both  in  the  character  and  expectations  of  those  who  are 
the  wheat  and  of  those   who  are  tares.     Or,  how  will  he 
be  "  free  from  the  blood  of  all  men,"  if  he  treat  those  as 
saints,  and  delude  them  under  that  expectation,  whom 
the  "  great  shepherd"  at  his  coming  shall    separate    as 
"  goats  from   his  flock,"  and  say  to  them,  "  Depart  from 
me,   ye  cursed,  into    everlasting    fire,   prepared    for    the 
devil  and  his  angels." 

DELUSION,  manifest  delusion,  is  the  cause  of  all  this 
pertinacious  adherence  to  a  dangerous  theory.  If  we 
once  suffer  the  mind  to  adopt  confused  ideas  of  things 
which  differ,  we  know  not  where  the  evil  may  end.  This 
is  a  right  principle,  but  a  wrong  application.  This  mis- 
application confounds, — devotion  and  instruction — pray- 
ing and  preaching, — giving  credit  to  profession  and  trial 
of  character,- — admission  of  sincerity  and  discovery  of  de- 
ception,— a  charitable  hope  and  a  cautious  admonition. 
All  these  are  built  on  the  same  principle,  but  vary  essen- 
tially in  their  operations. 

DEVOTIONAL  Institutions  must  needs  allow  to  all  their 
profession,  and  pray  for  and  encourage  them  accordingly. 
But  INSTRUCTION  and  preaching  must  inquire  into  and  try 
the  character  which  has  been  admitted  on  profession. 
It  is  the  business  of  the  preacher  to  form  the  character, 
to  detect  self-deception,  and  to  give  to  each  member  as 
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he  rises  before  him  his  due  portion.  All  must  conform  to 
"  the  law  and  to  the  testimony."  The  rule  of  "judg- 
ment" must  be  enforced  upon  them  :  and  baptised  pro- 
fessors must  be  set  to  "judge"  themselves,  whether  they 
be  "  in  the  faith."  And  while  they  are  taught  that  devo- 
tion assumes  that  their  heart  is  right,  it  is  the  duty  of 
instruction  to  point  out  its  evidence  and  its  tendencies. 

So  that  if  there  be  bad  characters  in  the  congregation, 
— "  sensualists,  extortioners,  infidels," — the  minister  is 
bound  to  delineate  and  to  denounce  them,  and  to  warn 
them,  as  the  Scripture  does,  that  "  such  cannot  enter  into 
the  kingdom  of  heaven." — The  necessary  inference  is  irre- 
sistible, that  such  persons  are  not  regenerate,  are  not 
saints,  are  not  holy,  unless  they  who  are  regenerate,  holy, 
and  saints,  can  be  shut  out  of  heaven  !  And  if  they  can, 
another  inference  follows,  that  is,  that  their  regeneration, 
their  holiness,  and  their  saintship,  are  worthless.  Then 
why  contend  for  them  !  Why  delude  precious  souls  with 
a  name  ! 

Dangers  and  delusions  seem  to  threaten  us  here  on  all 
sides.  Mr.  Cole,  as  our  author  complains,  would,  by 
substituting  "  fellow-creature"  for  "  dear  brother,"  in  the 
Burial  Service,  well  nigh  "  heathenise"  the  church  of 
Christ;  and  our  author,  by  considering  "  all  baptised" 
professors  as  "  regenerate,"  would  thereby  nearly  absorb 
and  lose  the  "  world"  in  the  church.  This  danger  is 
great.  With  us,  who  are  chiefly  baptised  in  infancy,  there 
is  as  truly  "  the  world"  within  the  professing  Christian 
church,  as  there  was  in  our  Saviour's  days  among  the  cir- 
cumcised children  of  Abraham.  Out  of  that  world  Christ 
chose  his  disciples,  and  the  "  world  hated  them  ;"  though 
all  were  of  the  same  religion  by  profession,  yet  many  were 
of  their  "  father  the  devil,"  "notwithstanding  their  pro- 
fessed subjection  to  a  true  and  spiritual  revelation. 

[The  next  number  will  examine  Dr.  Pusey's  views  of 
the  institution  of  baptism,  and  the  interpretation  of  John 
iii.  5.] 
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